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Abstract
In the translation of Buddhist scriptures, proper person and place names are transferred by transcription, substitution, and 
meaning-based translation. These translation methods are for preserving their inherent forms and meanings and conveying exact 
messages. Accordingly, the aim of this paper focuses on analyzing Chinese-Korean proper person and place names in Buddhist 
scriptures, the Vajrachedika-prajna-paramita sutra ( ) and the Sahastra-bhuja sutra ( ). 
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1. Introduction
Buddhism was introduced from China to Korea in AD 372. In the early days, Buddhism put more weight on 
academic values than on religious function because the Buddhist scriptures included abstractive, symbolic, and
implicative meanings. For this reason, when translators translated them, they used the transcription method which
changed Sanskrit into Chinese language using words close to its original sound. Another reason was based on the 
Five Losses and Three Difficulties ( ) meaning that Buddhist writings must not be distorted and 
damaged arbitrarily [1]. Under this background, translating Chinese into Korean language is a recent job, and
publication of translations is led by the need of Buddhist monks or of believers. 
As a consequence of it, the translation of Buddhist scriptures has a problem in the fact that its systematic and 
objective researches and materials are not enough. And this problem can be looked into from two points of view. 
One is that translation theorists lack a professional knowledge of Buddhism, and the other is that it is not easy to 
research this area because Buddhist scriptures are written in the abstruse Chinese language, which can work as a
barrier to understanding its scripture contents. In particular, the translations of person and place names cause
considerable difficulties in grasping their exact meanings. In addition, previous research on the proper name
translation in Buddhist scriptures is almost none existent in Korea. From this reality, the investigation and analysis
on that is meaningful.
Accordingly, the purpose of this paper focuses on analyzing Chinese-Korean translations of proper person and 
place names in the Buddhist scriptures, the Vajrachedika-prajna-paramita sutra ( ) [2] and the Sahastra-
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bhuja sutra ( ) [3]. The motive for selecting this topic is that the research on Buddhist scriptures from 
perspective of translation studies is attempted for the first time and comes from seeking appropriate translation 
methods. When considering that Buddhist scriptures were transcribed from the oral tradition, it is expected that 
translation research about proper person and place names will contribute to conveying the appropriate messages 
from the Buddhist holy words. Accordingly, this paper will first examine previous researches from the perspectives 
of linguistics and translation studies in the next chapter. 
2. Theoretical background of proper nouns 
2.1. Previous research on proper nouns 
In communicating in our daily lives, one of the commonly used parts of speech is proper nouns. Usually, these 
are distinguished from other nouns as an element of the sentence referring to a person or place name because proper 
names point to some specific referent. That means that these names serve to distinguish a unique individual from 
others [4]. For example, proper nouns naming a person or city, such as Chris, Wendell, Paris, and Rome, etc, have 
the names of comparative objects, whereas nouns like sun or moon, etc, do not have them but have only one name 
so they are accepted as common nouns. Accordingly, proper nouns imply that the meanings refer to specific 
referents but they are not translated [5]. And thus, the research on the characteristics of proper nouns has already 
been analyzed by many scholars. Before beginning this examination, we need to know the encyclopedia definition 
of the concept of a proper noun:  
 
The definition of proper noun 
A noun that is not normally preceded by an article or other limiting modifier, as any or some, and that is arbitrarily used to denote a particular 
person, place, and thing without regard to any descriptive meaning word or phrase may have, as Lincoln, Beth, Pittsburg [6].                                               
                                                                                                                  
This explanation shows that it is difficult to define proper nouns in any meaningful way. A proper noun also has 
morphological constraints in that it must begin with a capital letter, refer to a single referent, but never has mono-
function [7]. Therefore, it provides difficulty in grasping the names of referred objects meaningfully depending on 
the context for it has denotation but doesn't have connotation [8]. However, some of the proper nouns in Buddhist 
scriptures can practically find the names which have connotative sememe [9]. For example, Prajna-Paramita 
( ) in the Vajrachedika-prajna-paramita sutra is used as a proper name, not to have connotative 
sememe. In fact, this word is a proper noun but has interpretable connotative sememe. But most of the Korean 
people actually accept it as proper noun with denotative sememe because it has been conveyed so by transcription 
for a long time. This shows that proper nouns have the connotative sememe of specific referents. Looking at the 
word Prajna-Paramita closely, Prajna means wisdom, and Paramita signifies the extreme state of wisdom [10]. It 
implies that proper nouns can also have connotative sememe. However, Buddhist believers or monks know that 
Prajna-Paramita is used as a proper  meaning to have denotative 
sememe. Therefore, proper nouns have not only connotative sememe but also denotative sememe as common nouns. 
If so, we need to look into what meaning differences proper nouns have from common nouns and what is the 
demarcation between them. Such a demarcation is grammatically explained by Heikiki [11] like below. 
 
1. Proper nouns don't accept demonstrative pronouns as determiners. 
2. Proper nouns don't accept restrictive adjectives or restrictive relative clauses. 
3. Opposition between definite and indefinite is neutralized in proper nouns. [11] 
 
In (1) above, the assertion that proper nouns don't accept a demonstrative pronoun as determiners indicates they 
are used as common nouns. Heikiki [11] gave the following example presupposing that 'one would not normally say, 
this John just bought a car.' And he added the explanation describing that supposing there are several Johns out of 
whom you wish to single out a particular one, you are already using John as a common noun meaning any person 
called John. This means it is possible to use proper nouns as common nouns depending on the context. Also, the 
content of (2) above implies that a unique referent may be used as a common noun or a proper noun. This 
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demarcation can still be controversial, as seen in his example of the phrase, old Shakespeare is close to death.  
The meanings can be confusing  if he is the famous playwright whom we know or the man who 
only has the name called Shakespeare. Nevertheless, Heikiki [11] suggests that if a noun has uniqueness, it is a 
proper noun, otherwise, a common noun. The content of definite and indefinite functions before a noun in (3) above 
is explained well through his example of 'the John' and 'John.' At first, supposing that anyone knows the name John, 
'John' at this time can be used as a common noun. On the other hand, 'the John' actually has the possibility of 
looking like a proper noun, but it is a common noun. In fact, the definite article 'the' places before a noun, restricts 
its meaning, and has uniqueness, so we think of it as a proper noun. But this is a mistaken idea because 'the John' 
functions as a common noun to connote different referents like 'this John' and 'that John.' Accordingly, the 
demarcation of proper or common nouns between 'John' and 'the John' is determined by a given speech situation 
[11]. In other words, 'the John' seemingly represents meaning and function of a proper noun. However, in given 
contexts, we call it a common noun if it doesn t have a unique meaning. Furthermore, proper nouns are neutralized 
by given contexts, not by definite or indefinite relations [11].  
Generally, we can confine that common nouns refer to a class of entities, whereas proper nouns have unique 
referents. Thus, the demarcation between proper and common noun focuses on whether or not a noun has unique 
meaning. It involves ambiguousness, and such a distinction reveals explicitly depending on how he or she accepts it. 
Also, proper nouns show characteristics of several features of their kind, and particularly, person or place names are 
applicable here as well. At first, personal names are the proper names identifying individual person, and they usually 
comprise a given name bestowed at birth or a young age [4]. There are a variety of categories of personal names. 
Usually, personal names can be categorized as a human personal name and a non-human personal name. An 
individual person  names can be a given name, family name, nick name, generation name, or patronym, etc [12]. 
On the other hand, there are approximately 9 kinds of non-human individual names; quasi-personal names which 
refer to personified objects or individual animals like ships and dolls, names which are not personified but deserve 
attention like Plymouth Rock, place names, group names, company names, names of works of art, trademark names, 
names of historical affairs or an important era like the Wars of the Roses and the Renaissance, and names of 
abstractive concepts which are not personified, as royalism and skepticism [13].  
These categories are not absolute, and names can often belong to two or more categories at the same time. For 
example, Ford can be both a personal and a company name, and even the trademark name of a product. Likewise, 
personal names as another linguistic element have the ordinary and routine words developed through channels of 
evolution and expansion. Therefore, they can distinguish between human and non-human names, and such kinds 
have universality and specificity through various features. Also, these phenomena are found in place names. 
Normally, place names involve a nation, an area, a settlement, a building, a street, or a city name, etc. They have 
very different kinds of names than personal names and include explanatory names, event names, ownership relation 
names, and neologism, etc. Particularly, explanatory place names work as a descriptor to refer to the meaning 
category of entity [11]. For instance, words like Sulphur Creek and High Point, etc, function as interpretable names. 
Moreover, proper names are made as a fixed noun through specific historical events, such as Battle Creek and 
Avalanche Pass, etc [13]. Additionally, proper names of ownership relation refer to place names, such as Pikes Peak 
and Coopers town, etc, and they indicate a syntactic ownership structure like personal names [13].   
Besides this, there are also place names of neologism. They are found artificially for a specific situation. For 
example, the name of the place Tesnus  in Texas, in the U.S. is the word sunset  back to front, and this 
phenomenon is caused by the fact that there are two areas with the name sunset.  Other place names are formed by 
integrating one culture into another [13]. Most of these names are altered forms of the Celtic, German, and Latin 
languages in European areas. Therefore,  castra,  and it has 
transformed into Lancaster or Chester in the United Kingdom. The word Lion omes from the Latin 
Lugundum ia the Celtic Lucodunos.  In the case of the U.S., the etymologies of native Indian languages, Spanish, 
French, and English are revealed clearly in the names of Los Angeles, New York, and Connecticut, etc [13]. 
However, most settlement names and town names like Rauma, London, and Ontario are used without changing 
morphologically because they have conventional names [11]. Accordingly, as far as the geographical referents are 
concerned, Nord [7] assumed that in non-fiction texts, it seems to be a convention to use the target-culture exonym 
of a source-culture name. Therefore, place names are adapted or transformed by several factors from history, culture, 
and etymology. And these place names directly or indirectly acquire the fixed names through various factors. Above 
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all, in linguistic perspective, proper person and place names are expressed as concrete and abstractive meaning by 
language use [14]. These phenomena are found in Buddhist scripture texts too. For instance, proper names like 
Buddha ( ) - Bull ( ) - Yeorae ( , the honorific word of Buddha) - Sakyamuni ( , other 
expressions of Buddha) - Inwang ( , the guardian god of a temple gate) assume the forms to extend to marginal 
meanings by family resemblance [15]. This shows that a few of lexical elements can form meaning-chains with 
others and lead to other expressions. If so, we have some questions on how we will translate proper names with 
these characteristics. The next chapter will examine proper name translation in Buddhist scriptures.  
2.2. Proper name translation in Buddhist scriptures 
Most of the Buddhist scriptures in Korea were brought as Mahayana Buddhism through China and recorded in 
the Chinese language. Proper person and place names in translations of Buddhist scriptures usually take the forms of 
transcriptions that copy or imitate the Chinese language pronunciation. There are various reasons for this but, Hung 
and Pollard [16] said the following about the background of Buddhist scripture translation:  
 
Sutra translation provided a fertile ground for the practice and discussion of different translation approaches. Generally speaking, translations 
produced in the first phase [eastern Han Dynasty and the Three Kingdoms Period (c. 148-265)] were word-for-word renderings adhering closely 
to source-language syntax. ...The second phase [Jin Dynasty and the Northern and Southern Dynasties (c. 265-589)] saw an obvious swing 
towards what many contemporary Chinese scholars call yiyi (free translation, for lack of a better term). ...During the third phase [Sui Dynasty, 
Tang Dynasty and Northern Song Dynasty (c. 589-1100)], the approach to translation was to a great extent dominated by Xuan Zang, who had an 
excellent command of both Sanskrit and Chinese, and who advocated that attention should be paid to the style of the original text...  
 
As you see above, early Buddhist scriptures had literal translation adhering to the grammatical structures of the 
source language and broadly used transcription for solving the inconvenience and problems encountered. After that, 
the syntactic structures of sentences were changed naturally in accord with the target language structures, and they 
had the exaggerative or aesthetic translation forms of the original contents. However, this translation method went 
through alteration by modification several times, and in the end, translators utilized transcription due to the concern 
that the profound meanings in the original texts were being lost and becoming lighter because of the meaning-based 
translation ( ) [17]. And even until now, most of the proper person and place names keep the 
transcription forms and are conveyed to Buddhist believers. With this background of translation of proper names in 
Buddhist scriptures, we need better tools in order to objectively analyze and influence the translation of proper 
names. Before analyzing with them, it is necessary to consider how to deal with proper names through the 
viewpoints of translation studies. In respect of this, Herman [18] insisted on four modes of transfer in the translation 
of proper names.  
 
Theoretically speaking, there appears to be at least four ways of transferring proper names from one language into another. They can be 
copied, i.e. reproduced in the target text exactly as they were in the source text. They can be transcribed, i.e. transliterated or adapted on the level 
of spelling, phonology, etc. A formally unrelated name can be substituted in the TT for any given name in the ST [...] and insofar as a proper 
name in the ST is enmeshed in the lexicon of that language and acquires 'meaning', it can be translated. Combinations of these four modes of 
transfer are possible, as a proper name may, for example, be copied or transcribed and in addition translated in a (translator's) footnote.  
 
As said above, Herman [18] suggested four modes as a translation strategy of proper names; copy, transliteration 
or transcription, substitution, and meaning-based translation. The modes he suggested are similar to ones in use as 
general translation strategies. But his translation modes can be useful when seeking translation methods of proper 
names in Buddhist scriptures because, unlike general literature, they feature rhythm and cadence from the fact that 
they were handed down in the form of recitation [19]. Therefore, this paper accepts Herman's translation modes [18] 
as a way to measure the accurate meaning. And thus, it is expected that his translation modes will provide concrete 
translation methods of proper person and place names in Buddhist scriptures. From another viewpoint, we need to 
consider cultural factors when translating these names. Actually, the cultural gaps between China and Korea have 
more similarities than heterogeneities because of the past influence of Chinese culture on Korea. Additionally from 
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the linguistic aspect, Korea even now uses a mix of Chinese and Korean in formal documents. Chinese language 
occupies 52.1% in the Korean language [20].  
Accordingly, proper person and place names in Buddhist scriptures include the objects to match Chinese with the 
Korean language and the objects to convey as common nouns in some context. For instance, the following word 
Bosal ( , )  is commonly used in Korean society, and it means woman believers in Buddhism. This shows 
the relationship that some meanings of the words in the source language are filled with the descriptive meanings of 
the target culture to help understanding of the terms. And it provides the opportunity to look into what translation 
method is applied in order to adjust the differences of both languages. In fact, looking at scripture translations 
carefully, proper nouns such as person and place names are translated by subtle distinction. In other words, some of 
proper names represent some expressions typical of the source language, whereas other place names are conveyed 
with adapted translation in the target language.  
Practically, in Buddhist scriptures, the  and ,  etc, represent a kind of 
typicality to reflect the original pronunciation. And the words of place names like  ( , name of a 
 and Bodhi (  are the phonetically and morphologically adapted translation into the Korean 
language by localization. It implies that some proper person and place names are transferred in the same way or in a 
different way. Therefore, the expressions of proper names in the texts of Buddhist scriptures need to keep lexical 
coherence because they are composed of the complicated and difficult words and can decrease cognitive efficiencies. 
A good example of this is the word  (mountain filled with swords  the Sahastra-bhuja sutra. It is translated 
 ( the Korean language. And again, it is conveyed  (Calsan)  in the next sentence [3]. 
This is considered as an interpretation that doesn t keep coherence in the text. As a result of investigating Korean 
target texts in this way, proper person and place names in the Vajrachedika-prajna-paramita sutra and the Sahastra-
bhuja sutra had a fewer number of occurrences than expected and were mainly transferred by transcription. The 
frequency of them in the two scriptures is shown in the table below. 
Table 1 Frequency of personal name in the target text. 
Personal name nouns Vajrachedika-prajna-paramita sutra Sahastra-bhuja sutra 
(Suboli, ) 137/2672 0/148 
(Bull, Buddha, ) 76/2672 23/148 
(Gwanjajebosal, ) 0/2672 2/148 
(Gwanseyin, ) 0/2672 12/148 
Table 2 Frequency of place names in the target text 
Place name nouns Vajrachedika-prajna-paramita sutra Sahastra-bhuja sutra 
(Calsan, ) 0/2672 2/148 
(Asura , ) 3/2672 2/148 
(Sawiguk, ) 1/2672 0/148 
 
From the table above, person name  (Suboli, )  occurred 137 times out of a total 2672 words in 
the Vajrachedika-prajna-paramita sutra, but there weren't any occurrences in the Sahastra-bhuja sutra  
(Buddha,  
(Gwanseyin, the Sahastra-bhuja sutra, the 
Vajrachedika-prajna-paramita sutra. These phenomena reflect the characteristics of each scripture. That is, the 
Vajrachedika-prajna-paramita sutra is composed of conversations between Buddha and his disciples, and the 
Sahastra-bhuja sutra presents descriptions of holy words with Avalokitesvara (=Gwanseyin) as the center. First of 
all, proper person names are mostly conveyed through transcription and sometimes substitution. However, lexical 
ellipsis was not found. This illustrates the fact that Buddhist scriptures are sacred dogma because it is necessary to 
transfer the exact and faithful meanings of the source language. And also, as you can see from the tables above, only 
a few of place names occurred in the Vajrachedika-prajna-paramita sutra and the Sahastra-bhuja sutra. The word 
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 (Dosan, )  occurred twice in 148 words, but there was no occurrence of it in the Vajrachedika-prajna-
paramita sutra. Another place name  (Asura, )  occurred 3 times in 2572 words in the Vajrachedika-
prajna-paramita sutra and twice in 148 words in the Sahastra-bhuja sutra. Additionally, the word  
(Sawhikuk, )  occurred only once in 2672 words in the Vajrachedika-prajna-paramita sutra, whereas there 
wasn't any occurrence in the Sahastra-bhuja sutra. It is observable that the contents of the Buddhist scriptures 
would rather give weight to the profound meanings of the holy words than to person or place names. Accordingly, 
proper person and place names were, for the most part, transferred with transcription by domestication strategy due 
to intrinsic exotic typicality of the source language. The next chapter will analyze practical cases of translation of 
proper person and place names. 
3. Case analysis 
Buddhist scriptures are full of abstractive expressions, and unless the reader is prepared to study arduously, the 
meanings are not easy to grasp. Likewise, the words in the Vajrachedika-prajna-paramita sutra and the Sahastra-
bhuja sutra, include unique and convoluted meanings. Because of this, Buddhist scriptures assume the forms of 
transcription, and a part of them also conveys messages through meaning-based translation. As for it, we will look at 
examples of such cases below.  
 
1. Transcription of proper person name 
             ST(Chinese language): ...    oX  zàidàzhòngzh ng jícóngzuòq  
            TT1(Korean language): ...    ...(/si jangroSuboli jedaejoongjoong jeukjongjagi/) 
        TT2(Korean language): ...        ...  
                                                   [2]  
 
In the example above, TT1 is transcription form, and TT2 is meaning-based translation. The Chinese language 
 (/  in the source text is translated into the Korean language  (Suboli)  in TT1 and TT2. The 
word  refers to one of the 10 disciples' names. And  is the transciption of a similar pronunciation to 
the Chinese language. Therefore, we can know that the Korean translation makes use of Chinese pronunciation. This 
is the written form that borrows only pronunciation without the meaning. Therefore, it shows that transcription 
 include descriptive meanings on proper personal names. On the other hands, this transcription happens for 
place name. Such an example we can find below. 
 
2. Transcription of proper place name 
            ST: ...   wén y shí fózàish wèiguóqíshùg ig dúyuán/) 
          TT1: ...   ...(/yeosiamoon illsi bulSawigukgisugukgodocwon/) 
          TT2: ...    .     ...   
                      (I heard like this, Buddha once stayed at Sawiguk s Gisugodokwon park. [2]  
 
In the example above, the word  in the source text is translated as  in TT1 and TT2. It means 
the capital city name of Kosara, the country that was located in the northwest of the Indian central district in the 
Buddha period.  is pronounced as the Chinese and /sawiguk/ in the Korean language. So to 
speak, it means that the word in the Chinese language and in the Korean language is pronounced similarly. These 
forms are the evidence that the texts were transcribed from the Sanskrit pronunciation into the Chinese language and 
again from Chinese into the Korean language. Historically, in the fact that Buddhism was handed down to Korea 
through China, the place name  in TT1 and TT2 shows that the transcription forms have borrowed the 
original sounds over a long period of time. Particularly, this supports Nord's assertion [7] that proper names fall 
short of any descriptive meanings. The next example is the case where a place name is interpreted as a meaning 
unlike the previous examples. This example works strongly to help the readers' understanding. However, regrettably, 
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only in person names did meaning-based translation never happen, and they were usually conveyed by transcription. 
Then, we will analyze the case of meaning-based translation on proper place name below.  
 
3. Meaning-based translation of proper place name 
            ST:  (/ r xiàngd osh n d osh nzìcu shé/) 
          TT1:  (/ayakhyangdosan dosanjachejel/) 
      TT2:        
               (If I go forward to Dosan hell, Calsan will be broken down itself) [3] 
 
The word  in the example above is pronounced as  the Chinese. It is also similar to the Korean 
language pronunciation  in TT1. And this word is conveyed with meaning-based 
t   in TT2. This is the lexical f
 means a sword,  means mountain. Therefore, to be translated as  shows the form that describes 
 explicitly. And  in the Sahastra-bhuja sutra refers to the hell filled with the edges of 
swords. It means that when a person commits a crime, he or she goes to Dosan hell. Accordingly, the word  in 
the source text is considered as the intention to promote understanding for the public through meaning-based 
translation.  
Next is the example of conveying holy words by lexical substitution with high readability. By substituting other 
words for proper person and place names in the source text, it can be easy to convey the messages in Buddhist 
scriptures. So, we will look into the translation by substitution on proper person and place names.  
   
4. Substitution of proper person name 
           ST : ...    ...(/ yìyúnhé fók y jùzúsèsh njiàn/) 
          TT1: ...    ...(/Suboli euyiyunha bulgayigujoksacshingeon/) 
          TT2: ... !   ?        ? 
                      (Suboli! What do you think? Can you call him Yeorae for the reason that he has physical trait completely?) [2] 
 
In example (4), the Chinese language  (/fó/) by transcription as  (/bul/)  in 
TT1 and translated as  (/yeorae/) in TT2. The word  in TT2 refers to Buddha meaning the person that 
reaches Nirvana. This is the translated form that substitutes for the other word. In fact  can be replaced with 
various names, such as Sezon ( ),  Sakyamuni ( ),  Sakzon ( ),  Sakbul ( ),  Buddha 
( ),  Siddhartha ( ),  Siddhartha Gautama ( ),  and Gautama Buddha (  ),  etc, in 
the Korean language. And it implies that Buddhism is a public religion in Korean society. Thus, what is possible to 
substitute  (  in TT2 for  is because it is accepted as a familiar word by Korean people. A similar 
translation is found in the example below.  
 
5. Substitution of proper person name  
            ST :     
                  (/qi nsh uti ny ngu nzìzàipúsàgu ngdà nmóàidàb ix n q ng q sh  
      TT1:     
              (/chunsuchunangwanjajebosalgwangde wonanmuedebisim detaranigaechong gaesugwanyindebiju/) 
      TT2:         
              (Gwanyinbosal possessing a thousand hands and eyes, please open the marvelous Buddhist writing of vast, complete, and unimpeded           
                 mind from great compassion) [3]  
 
In the example above, the Chinese language  (/gu nzìzàipúsà/)  in the source text is conveyed with 
the transcription form like G (/gwanjajebosal/)  in TT1 and shows the substitution like G
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(/gwanyinbosal/)  in TT2. The Chinese language  refers to the name of another Buddha as the 
incarnation of Amitabul. Buddhist believers in Korean usually call this Gwanyinbosal or Gwanseyinbosal. These 
names are used differently depending on the era. The form to translate  in ST  in TT2 
is a substitution of the same referent. This relation is intended to easily convey messages with cognitive efficiency. 
Previously, we knew that the translation of personal names mainly made use of the substitution method. But in the 
case of place names, more transcriptions than substitutions were used in most of the Buddhist scriptures. Based on 
these findings, this chapter will summarize with the conclusion. 
4. Conclusion 
Buddhist scriptures have a long history, and they have many abstractive and symbolic meanings. In particular, 
proper person and place names in the Buddhist scriptures, the Vajrachedika-prajna-paramita sutra and the 
Sahastra-bhuja sutra have been translated in different ways. As we saw in the case analyses of this paper, person 
names were translated by transcription, meaning-based translation, and substitution, and place names were rarely 
conveyed by meaning-based translation. These were contrastive cases to Pym's assertion [5] that proper names were 
not translated; and it was considered that such a translation was caused by the translator's mistake because the names 
of buildings or areas had intrinsic specificities. In fact, most of them were conveyed by transcription. 
However, as we know by the analyses of person and place names, Buddhist scriptures have utilized transcription 
for more than 1500 years in Korea, and meaning-based translation can be said to be in its infancy in the field of 
religious book. At the request of the Korean government, Buddhist scholars are now trying to translate the scriptures 
into the Korean language with meaning-based translation. I expect that the translation of Buddhist scriptures will 
become more developed and translators will seek better translation methods.   
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